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Abstract

This research explores the subaltern-consciousggsast the dominating ideologies for
their equal rights in Rohinton MistryA Fine Balance. The main female character in the novel,
Dina, is exploited physically, sexually and psydugitally by the agents of patriarchal society.
So, she resists against such oppressions fromaséigm, acting with conscious agency. Though
she is a widow, she wants to live an independ@nivhich is against the patriarchal value.
Similarly, the Chamaar characters: Dhukhi, Ishidarayan, and Omprakash are conscious to
their right and freedom as well as their futuréailigh the society does not allow them to use
and ask their right such as to vote, to entertimotemple and to get reasonable wages for their
labor. Thus, the subalternsAnFine Balance are not only dominated and exploited by the so
called upper-caste people, patriarchal and caglitsdiciety and by the government authority, but
they are also aware about their rights and neeelsist against all sorts of domination upon them

with their own agency.
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l. An Introduction to Subaltern Consciousness irA Fine Balance

Rohinton Mistry, an Indian- Canadian writer, haplexred the conflict
between subalterns and other people of dominanborities inA Fine BalanceSo,
the writer in this novel not only talks about thubaltern’s suffering and plight in the
contemporary Indian society, but also tries to shimeir consciousness about the
dominating ideologies as well as their rights. Tgioout the novel, the major
characters protest against domination, ask for tights and act with conscious
agencies against the dominating ideologies in tioeety.

The major characters like Dukhi, Ishvar, Narayand @mpraksash belong to
the Chamaar community and they are heavily exglated dominated by the so
called upper caste and elite people. But theseacteas resist against such
dominations. Though they are deprived from thendfamental rights, they are
equally aware about their fundamental rights asétagainst the operating
ideologies. Dina Shroff, a female character ofribeel belongs to Parsi family which
is a minority group of India. Dina resists the gathal domination. In this novel,
thus, Rohinton Mistry presents such charactersateatonscious about their
fundamental rights and ask for their rights, reagsdinst different forms of
oppressions.

Ishvar, who is a tailor works in Dina’s flat in Baway but loves his native
place and says, “Nothing is as fine as one’s natigee” (7). He belongs to chamaar
community but now he is missing his place and comityuDina belongs to Parsi
family and she is forced to do household worksages “I'm not your servant! Wash
your dirty plates. He’s cheating! He does not dpanork! | do everything” (19).
Dina’s brother Nussan makes the rule that evempbeeg of the family to complete

his/her work but he himself breaks the rule. Thegtrof the fire temple used to hug



females. When, Dina is in temple, the priest “mhtter head, rubbed her neck,
stroked her back and pressed himself against B8). Nussan says he will not pay
for Dina’s schooling because of her poor resulting is conscious of her poor
study because she has to “clean and scrub alintieé ¢27). Dina does not allow her
tailors to smoke inside the flat but Omprakashashbothered about his health
because “ this expensive city will first eat usvajifor sure” (77). Ishvar and
Omprakash work for Dina and she works as middlsgreand gets profit. As
conscious about the job and profit as well as Bina’be as a middle man,
Omprakash asks the question, “what is the namieeo€dmpany you to go?” (78).
Omprakash is aware of her cheating and he wisheew directly for the export
company” (81).

Thakur Dharamsi’'s mortar is broken and he blameBwkhi and hits him
badly. Dukhi shares his anger with his wife: “I tbill that Thakur. Nothing but a
lowly thief. And they are like that. They treatlike animals. Always have from the
days of our forefathers” (105). Similarly, Naraytakes his son Omprakash to
“tannery where the chammars were busy at worke&ah him their custom at the age
of five (139). Although Omprakash does not like tamell’ in tannery, Narayan
wants his child should learn their forefather’stard. After his wife’s complain about
taking Omprakash when he is unwilling Narayan asgti¢lJow will he appreciate
what he has if does not learn what his forefatbd&r8 Once a week he will come with
me! Whether he likes it or not!” (140). Narayarc@scious for his tradition and
customs as well as his family business. The Eledliay is coming near and father
and son talk about the untouchability. Narayan esges his resentment:
“[Glovernment passes laws, says no more untouahalyiet everything is the same.

The upper-caste bastards still treat us worsedhanals” (142). Dukhi supports his



son’s argument and argues for the “duplication pf.Jcountry’s laws” (143). Thakur
does not allow lower caste people to mark on thietdaut Narayan is conscious and
wants to utilize his voting right (144). But hidtiar does not believe that Thakur will
allow his son to mark on ballot. Narayan Furtherssdlt is still my right. And | will
exercise it in the next election, | promise youd4)L But this rebellious character led
his family to disaster, that is, they are killed yakur.

Ishvar and Omprakash are safe because they liesvim Omprakash wants to
take revenge of his parents murder: “l will gataemall army of chamaars, provide
them with weapons, and then march to the landldrdese. At the end of it we’ll cut
off their heads and put them on spikes in the niptkee” (149). The gathering of
armies of chamaars has its historical tie withRlaather Group. Ishvar and
Omprakash work in Bombay when the tailoring bussniesot worth for living in
town. Omprakash complains about his employer antheents with his uncle that
“[o] ur jobs are terrible, that Dinabai watchinglike a vulture, harassing us, telling
us when to eat and when to belch” (184). Furthéemthe party leaders ask the
workers to attend the political rally, Omprakasfuges them and expresses his anger;
“Ask your men with cameras to pull some photosuwflovely houses, our healthy
children! Show that to the prime minister” (258)& & conscious that the party
leaders are responsible for the troubled conduicthe lower class people.

Dina is a widow and lives alone in her flat but shlkees Maneck as paying
guest for financial support. When the rent collestaspects them she shows her
rebellious character as she is true to her fidelijter the tailors leave, Dina bears
financial crisis and she says, “once again, I'tfd#& my sallow pride and ask for his
help, that's all” (433). Dina is conscious of hentale rights. When Ishvar says that

after Omprakash’s marriage his wife will do all Betiold work, Dina disagrees with



the duty he offered to his wife and asks, “Are geiting wife for Omprakash, or a
servant? There can be no happiness without fairi(4%4).

After Omprakash and Ishvar come their home towrCiorprakash’s
marriage, Omprakash asks about Thakur DharamsiAgitlaf chacha. Omprakash
remembers his parents’ murder and wishes to “Kitlakur; “I think our people
should get together and kill that dog” (520). Wi@mprakash, Ishvar and Ashraf are
going to buy a new shirt they crossed with Thalad @mprakash spats near him.
This can be taken as a resistance to some exwopldPare gathered from the market
place and take them to the family planning center @perated by the government
agents like Thakur. But Ishvar does not like this Ble disagrees with Ompraksh’s
indifference to his future generation and says,u™aoe a stupid boy, you don’t
understand what it means! | have let down your datwekr! Our family name will die
without children, it is the end of everything-evidring is lost!” (535). Here, they are
conscious of being victimized and marginalized.

Subaltern Studies in disciplines as diverse asiyisanthropology, and
literature is to recognize the force of recent polsinial criticism. This criticism has
compelled a radical rethinking of knowledge andalddentities authored and
authorized by colonialism and Western dominatiarbetern Studies has committed
itself “to rectify the elitist bias characteristiosmuch research and academic work in
particular area” (Guha,VIl). When subaltern Studjesup emerged, it had taken up
the issues concerning on various aspects of subgdémple irrespective of caste,
gender, color profession, space, and class. Wélnitiusion of Gayatri Chakrabarty
Spivak inSubaltern Studies N§ubaltern Studies entered a new domain: feminism.
She clarified that the subaltern as a discourspéak on behalf of the marginalized

groups has not paid attention to women as doubnczed both by the patriarchy



and colonization. The silencing of subaltern wontpiyak argues, “marks the limit

of historical knowledge” (Spivak, 247). It is img®ilsle to retrieve the woman’s voice
when she was not given a subject-position from twhicspeak. The subaltern
women, despite their contribution and potentialigmain unheard the way the
subaltern insurgents did despite their active padtion in the anti-imperialist
insurgencies. Spivak therefore thinks that “wonsathe neglected syntagm of the
semiosis of subalternity of insurgency” (395). Wieztthe woman is looked ‘from
below’ merely as a sexual object or ‘from aboveaagddess, she is reduced into the
object of the male’s desire.

It is widely recognized the religious beliefs gdctices of subordinate caste
groups. It is the construction of dharma which@ssito each jati its place within the
system and defines the relations between jatisasiimultaneous unity of mutual
separateness and mutual dependence. Laws agaiosthiability had to be organized
around a capacious definition to enable the stase¢ a family resemblance between
the diverse acts performed on the ground of untabidity. Drawing attention to the
practice of untouchability by defining it was unsterod as a form of discrimination.
Subaltern consciousness is hot debated issue aitsubstudies. Subaltern Group
writers endeavor to establish the subaltern peapkle subject of insurgency. That's
why they propose to focus on subaltern consciogsagsheir central theme. Guha
holds the view that the alleged ‘peasant conscessns a strategy they have got to
adopt for establishing subaltern people as an antons domain having their own
history. It is equally remarkable that the schofansn inside and outside Subaltern
Studies have established subaltern’s people’s dagriesistance against elite classes
as basic feature of life in the politically decaled spaces like India. Subaltern

consciousness has been always a critical poinitzdlgernity. The peasants or



subaltern groups tend to resist the elite dominaltoemerges as an invariant feature

about subaltern group, which makes the discussiah® subaltern mentality fruitful.
A Fine Balancas a powerful, depressing but ultimately hopefovel

for the empowerment of subaltern.The novel is firimltouch with reality. It reflects

the plight of lower caste people and women of Ivthan independence in 1947 to the

period of Emergency. Similarly, the characters frdifferent backgrounds are

brought together by economic forces changing India.

Various critics has opined differently about RabmMistry and his novel. lan
Almond appreciates the novel linking with Mulk Reganand’sUntouchable He
comments:

This study of Rohinton Mistry’s recent novelFine Balanceoffers An
interpretation of the novel's central themes ofstasice and
Resignation untouchable, and in particular cone¢esron The
Yeatsian influence present in the novel, beginirit s title. (204)
Almond sees Yeatsian influence in Mistriyurther, the novel highlighted the conflict
between higher class and lower class that is deg/ai post-independent India.

Similarly, Robert L. Loss comments that Mistry ggat wretched condition of
lower caste people as he says, in the essay “SgakiohMaintaining Balance:
Rohinton Mistry’s Fiction”, that A Fine Balancegoes outside the secure flat and
beyond the city by the sea into the village oftilie tailors”(Loss243). Mistry
balances the subaltern’s suffering and plight flmoth the city and the town in
relation to the consciousness and resistance ubalterns.

Furthermore, Susan Fisher comments the novel a4 attempt to depict
contemporary socio-political scenario. He assurnasreaders who see the novel’s

characters as individuals like themselves will ¢fi@re miss the important political



dimensions of the text. Mistry’s careful evocatwmfrparticular places and conditions
pre-independence life in village, and urban sluomsng) the emergency is the urge to
see characters as human beings . He further says:
A Fine Balancas a realistic novel, one that makes us believtaén
joys and aspirations and ultimate tragedy of itsrabters; yet at the
same time it is an intensely political novel, dietéiand ferocious in its
critique of Indira Gandhi’s dictatorship. In orderappreciate both
these aspects of Mistry’s work we need, as Moss ipub “rescue”
the realist novel. (181)
Fisher talks Mistry’sA Fine Balances a realistic novel. Mistry is deeply concerned
with the moral dimensions of his characters’ liids characters are aware of the
political, social, and cultural conditions andla¢ same time feel for the characters as
human beings like oneself.
According to Eli Park Sorensen, the novel reactaalthe realist aesthetics
and has interpretive potential as a postcolonidl &orensen further comments:
The novel | will focus on in this article, Rohintdfistry’s A Balance
is an almost classic example of a postcolonialsetxt: a novel
whose realist dimension symptomatically has beesidd either with
suspicion or, Paradoxically, as critique of realidfy reading of this
text will attempt to ritualize the novel’s realetsthetics and
demonstrate how integral this particular aesthstategy is to the
novel'sinterpretive/ Utopiarmpotential as a postcolonial literary text.
(343-44)
Here, Sorenson views the novel a postcolonial t&ke novel is the representation of

the experience of otherness, hiding the time basigestern capitalist and imperialist



discourse. The novel balances the disruptive fogeeerated by the state of
emergency and the experiences of hope, desirdramedy at the individual level,
evoking a very concrete sense of the historicalerang which these four characters
toil and struggle through everyday life, constamthstructed and regulated by what
appears to be an endless series of accidentsjdemes, and random forces.
Patricia Goldblatt define& Fine Balances a novel which tells a story of
heroic struggle of two tailors whose attempts avisal become the microcosm for
all the suffering poor India. It is through the sy the affable Ishvar and cynical
Omprakash that we become encompassed in theiotaegyainted in shades of green,
brown, and ultimately black. He further says:
It is not an unfeeling, embittered coldness thatedreach character;
rather, each rises to fulfill his or her destiniling themselves with
tenacity and courage to encounter whatever lifenlaasled them. Each
remembers and longs for those sustaining dayswifié love, yet,
each knows that he or she can not linger in théafgia of the past.
(94)
There is no choice but to continue on in seardch lofelihood to sustain body, and
occasionally soul, in a world so unkind that cteldiare purposefully blinded for the
sake of a few money. In his presentation, Mistrglkas the widows, the orphans, the
masses ravaged by a government so simple and stnatdeelieves that by removing
the homeless from the streets that they will singalgise to exist.
Above mentioned critics have analyzed the texnfobfferent perspective but
the present researcher is going to explore theltembaonsciousness which has not
been explored yet. And without exploration of sy issue, the study of the text is

incomplete. In this regard, it becomes clear thatigh the text has been analyzed



through various perspectives, the subaltern iskaes not been raised yet. There
exists a strong need to carry out research omthisl from perspective of subaltern
consciousness. Without a proper study on this jdbgemeaning of the text will
remain incomplete. Having this fact into considieratthe present researcher
proposes to carry out research from the perspecfigabaltern and their
consciousness.

In this research, first chapter is presented asninoduction of the thesis. In
the introduction section, the researcher triegtimduce his thesis. In second chapter
this researcher has briefly discussed about subaltadies, where this researcher
mainly focused in gender subaltern, caste subadtedrtheir consciousness. In third
chapter the present researcher analyzed the téxtiva theoretical eye which he has

talked in chapter Il. The chapter four is the casn of the thesis.



[I. Subaltern Studies as a Histgrfrom Below Approach

More than twenty-five years ago, a small group @fitS Asianists challenged
the bourgeois-nationalist historiography of Indietionalism. They aimed to recover
the occluded histories of what Antonio Gramscis&lubaltern social group” and to
put to put into question the relation of power,@ualination, and “inferior rank”.
Subaltern Studies in disciplines as diverse astyisanthropology, and literature is to
recognize the force of recent postcolonial crititi§ his study formally appeared in
1982 with the aim to provide the subaltern peopie were ignored by colonialist as
well as bourgeois nationalist historiographies stdriticism has compelled a radical
rethinking of knowledge and social identities auétband authorized by colonialism
and Western domination. The dissemination of Sebralbtudies, beginning in 1982
as an intervention in South Asian historiographgt daveloping into a vigorous
postcolonial critique, must be paced in such a derygatachrestic reworking of
knowledge. The challenge it poses to the existiatphical scholarship has been felt
not only in South Asian Studies but also in thedmisgraphy of other regions and in
disciplines other than history. Subaltern Studies tommitted itself “to rectify the
elitist bias characteristics of much research aradl@mic work in particular area”
(Guha VII).

With the formation of Subaltern Studies groupimsito provide a systematic
study of oppressed groups of society through amsteriography that rewrites a new
history from below. This group was led by RanijitfauHe describes his project as an
attempt to study:

The general attribute of subordination in SoutheAssociety whether
this is expressed in terms of class, cast, agelegeand office or in

any other way [...] Subaltern Studies group sketahédits wide



11

ranging concern both with visible history, politieconomics and

sociology of subalternity and with the occludedtadie, ideologies and

belief system —in short, the culture informing thandition. (Guha

Vi)
Guha contrasts “politics of the people” with ellitics and privileges the former
over the later. He thinks that politics of the pled‘was an autonomous domain, for it
neither originated from elite politics, nor did @gistence depend on the later” (4).
Subaltern Studies plunged into this historiograghtontest over the representation of
culture and politics of the people. Accusing coddist, nationalist and Marxist
interpretations of robbing the common people ofrtagency, it announced a new
approach to restore history to the subordinated.

Subaltern Studies aim to promote, as prefaceduha@o the first volume,

“the study and discussion of subalternist theme3outh Asian studies” (vii). Guha
suggested that while subaltern studies would nuairg the dominant, because the
subalterns are always subject to their activig/aim was to “rectify the elitist bias
characteristic of much research and academic wiarkbuth Asian Studies (vii). The
act of rectification sprang from the convectiontitine elites has exercised
dominance, not hegemony, in Gramsci's sense, beesubalterns. A reflection of
this belief was Guha’s argument that the subahehacted in history “on their own,
that is, independently of the elite politics nod @6 existence depend on the latter”
(4). Subaltern Studies forthright claims aboutgbbaltern subject and set about
demonstrating how the agency of the subalternstohy had been denied by elite
perspectives anchored in colonialist, and or Mamasratives. Arguing that these
narratives had sought to represent the subalteomisciousness and activity

according to schemes that encoded elite domin&haea asserted that historiography
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had dealt with “the peasant rebel merely as anm@rapperson or member of a class,
but not as an entity whose will and reason carnstit the praxis called rebellion” (2).
In Selected Subaltern Studi€duha enumerates the dangers and limitations of
the historiography of colonial India and suggestea way to read official and
administrative colonial archive records. His treattnof institutionalized colonial
dishonesty is dynamic and successful as he offalytcal tools that enable
historians to “read against the grain as theyalbbnial archives, and recognize the
code of pacification” that obscures the power anterit of subaltern insurgency (59).
Using concepts of hegemony and resistance finstudaited by Antonio Gramsci,
Guha makes a profound contribution to the acadeffict to separate the historian’s
perspective from that of the state. In his arti@abaltern Studies and Postcolonial
Historiography”, Chakrabarty explains Subalterndtts’ radical departure from
Marxist historiography and offers a reasonable mdeof Subaltern Studies in the
face of recent criticism. Chakrabarty lists Subalt8tudies points of departure from
previous historical interpretations of power andrazy: (a) power is multi-
dimensional and separated from capital (b) powsed@xist outside of the center-
periphery paradigm (c) the nation/state is notibet basis for definitions of political
activity. Chakrabarty further says:
With the foundation for Subalternists’ perceptairpower and agency
specified, the reader comprehends the radicaldggm shift
represented by this new interpretation. If petssare not backward
and ‘pre-political’, but instead active agentheir own political
destiny, experiencing dominance without hegemamy consciously
inverting colonial codes of behavior and destroyeotpnial symbols of power, then

their previously dismissed forms of resistance degitimacy. (22)
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The weakness in this approach stems from the typaschival sources available to
scholars looking for evidence that the Subalters the maker of his own destiny.
Often at a loss for written transcripts of Subaltexperience such as diaries or letters,
Subalternists must look at the actions of the Sabad to access the “collective
imagination inherent in the practices of peasamlfion” (23). When historians
interpret the actions of a wide swathe of larg8iterate individuals and define their
intentions and experiences, they run the riskgadpcing scholarship rife with
assumption, projection, and ultimately, elitism.

Thus, while reading records against the grairsdlseholars have sought to
uncover the subaltern’s myth, cults, ideologies| mavolts that colonial and
nationalist elites sought to appropriate and tbhatentional historiography has laid
waste by the deadly weapon of cause and effecjitRaurha’s “Elementary Aspects
of peasant Insurgency in colonial India” (1983 isowerful example of scholarship
that seeks to recover the peasant from elite popeTd positivist historiography. In
this wide ranging study full of brilliant insighésxd methodological invention, Guha
returns to the nineteen century peasant insurreaticolonial India. Reading colonial
records and historiographical representations antluncanny eye, he offers a
fascinating account of the peasant’s insurgent@oasness, rumors, mythic vision,
religiosity, and bonds of community. From Guhasaunt, “the subaltern emerges
with forms of sociality and political community atlds with nation and class, defying
the models of rationality and social action thaivantional historiography uses” (27).
Guha argues convincingly that such models areseiitsofar as they deny that
subaltern’s autonomous consciousness and theyamedrom colonial and liberal
nationalist projects of appropriating the subaltern

It is true that the effort to get back the autoyahthe subaltern subject



14

resembled the “history from below approach” devebtbpocial history in the West.
But the subalternist search for a humanist sulggett frequently ended up with the
discovery of the failure of subaltern agency, tremant of rebellion always
contained within it the moment of failure. The desb recover the subaltern’s
autonomy was repeatedly frustrated because suligjtdry definition signified the
impossibility of autonomy, subaltern rebellionsyooffered fleeting moment of
defiance .Veena Das says that “it is possibleith#te face of massive institutional
structures of bureaucratic domination, subaltebeli®ns can only provide a night
time love, to use the evocative phrase of the Gpbdlsopher Castoriadis, it can not
be transformed into a life time love” (315). Whilese scholars failed to recognize
fully that the subaltern resistance did not simgtpose power but was simply
constituted by it, their own work showed this tothe case. Further complicating the
urge to recover the subject was the fact thatkarBiritish and the United States’
social history, subaltern studies drew on anti-hnistastructuralist and
poststructuralist writings.

Ranijit Guha’s smart reading colonial records,artipular, drew explicitly
from Ferdinand de Saussure, Claude Levi-StraussiadRalakobson, Roland Bathes,
and Michel Foucault. Partly, the reliance on suotist and the emphasis on textual
readings arose from as Dipesh Chakrabarty poirttthati“the absence of workers
diaries and other such resources available tosBritistorians” (102). Indian peasants
had left no source, no documents from which thein @oice could be retrieved. But
the emphasis readings of text and the source twitsuch as Foucault, whose
writing cast a covering of doubt over the ideal®f &utonomous subject, contained
awareness that the colonial subaltern was nogjéstm of general subalternity.

While the operation of power relations in coloraad metropolitan theaters had
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parallels, the conditions of subalternity were atseducibly different. Subaltern
studies therefore, could not just be the Indiarsieer of the history from below
approach, it had to conceive the subaltern diffidyeand write different histories.

A subaltern study in the operation of dominantdisse leads it necessarily to
the critique of the modern West. For if the marfaadion of other sources of
knowledge and agency occurred in the functioningabdnialism and its derivative,
nationalism, then the weapon of critique must against Europe and the modes of
knowledge it instituted. It is in the context thiaére emerges a certain convergence
between Subaltern Studies and postcolonial criigquginating in literary and
cultural studies. Chatterjee says that “not ontyElilward Said’s orientalism provide
the grounds for critique if Indian nationalism Saldo wrote an appreciative
foreword to a collection of Subaltern Studies es5&y). It is important to recognize
that the critique of the West is not confined te gwolonial records of explanation and
profiteering but extends to the disciplinary knodge and procedures it authorized
above all, the discipline history.

Dipesh Chakrabarty offers a forceful critique loé tacademic discipline of
history as the theoretical category laden with poweding premature the
celebration of Subaltern Studies as a case of ssftdelecolonization of knowledge,
Chakrabarty writes:

Insofar as the academic history that is, historg dscourse produced
at the institutional site of the university is cented, Europe remains
the sovereign, theoretical subject of all histgriesluding the ones we
call India, China, Kenyan, and so on. There ispieuliar way in
which all these other histories tend to becomeatians on a master

narrative that could be called the history of Eerdp this sense Indian
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history itself is in the position of subalternigne can only articulate
subaltern subject positions in the name of thishys (1)

It is important to note that Europe or the Westneto an imaginary though
powerful entity created by a historical process thahorized it as the home of
Reason, Progress, and Modernity. To undo the atittadrsuch an entity distributed
and universalized by imperialism and nationalisgquiees, in Chakrabarty’s words
“provincialization of Europe”. But neither a naswn nor culture relativism animates
this project of provincializing Europe; there aeaalls for reversing the
Europe/India hierarchy and no attempts to represeii through an Indian, not
Western, perspective. Instead, the reorganizatianthe “third world historian is
condemned to knowing Europe as the original honte@modern whereas the
European historian does not share a comparablé&cpradnt with regard to the past
of the majority of humankind” serves as the stratibigit seeks to find in the
functioning of history as a discipline the souréawother history (19).

Subaltern Studies powerful intervention in Southiaf historiography has
turned into a sharp critique of the discipline @ftbry; this is because South Asia is
not an isolated arena but is woven into the welisibrical discourse centered in
modern West. Gyan prakash in his essay “Subaltermi¢s as a Postcolonial
Criticism” writes:

Through the long histories of colonialism and nagilism, the
discourse of modernity, capitalism and citizendiag acquired a
strong though peculiar presence in the historyhefregion....The
institution of higher education in South Asia, telaely large and
thriving, have functioned since the mid-nineteesghtury in relation

to the metropolitan academy, including centersSiouth Asian studies
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in the west. (1489)

To its credit, Subaltern Studies turned South Asiantanglement with the modern

west as the bias for the rendering its intervenitio8outh Asia history into a critique

of discourses authorized by western domination.

Subaltern Studies has arrived at its critique ftyag/ing both Marxism and

poststructuralism. But the nature of these engagenie complex. If the influence of

Gramsci’'s Marxism is obvious in the concept of didva and in treatments of such

themes as hegemony and dominance, it should bd,raie/ever, as Spivak points

out:

In my reading of the volumes of Subaltern Studieis, critical force or
bringing-to-crisis can be located in the energyhefquestioning
humanism in post-Nietzschean sector of Westernfaamo
structuralism, for our group Michel Foucault, RalaBathes, and a
certain Levi-Strauss. This structuralist questiamhnism by exposing
its hero-the sovereign subjects as author, theestibf authority,
legitimacy, and power. There is affinity betweea timperialist subject

and the subject of humanism. (337)

Subaltern Studies obtains its force as postcalenizcism from a catachrestic

combination of Marxism and poststructuralism, Greirsnd Michel Foucault, the

modern West and India and, archival research aqdakcriticism. Gyan Prakash in

his essay “Subaltern Studies as Postcolonial Grititwrites:

As this project translated into other regions aisgdidlines, the
discrepant histories of colonialism, capitalismd aabalternity in
different areas would have to be recognized. Ufpigo the scholars of

these fields, including Europeanist, to determio@ o use Subaltern
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Studies insights on subalternity and its critiq@iéhe colonial
genealogy of the discourse of modernity. (1490)
It is worth bearing in mind Subaltern Studies fts®bn act of translation.

Representation a negotiation between South Asstoriography and the discipline

of history centered in Wests insights can be neither limited to South Asia n

globalized. Trafficking between the two, and oraging as an ambivalent colonial
aftermath, Subaltern Studies demands that its cawisliation also occur between the
lines.

Subaltern Studies have developed into a cultbesdry as it is based on the
culture of the subaltern people. It has moved afn@y people’s politics to the study
of the culture of the subaltern people. Now it ®twltake resort to cultural as well as
literary modes to know history. The first emancgpgtact that Subaltern Studies
project performs in our understanding of tribestes, or the other such groups , as
Veen Das writes in his article, “Subaltern as Pectipe” , “is to restore to them their
historical being” (314). In all, its commitmentestore history of subaltern people is
rather genius aspect about Subaltern Studies. dndeaeid Ludden says that a
subaltern study has become “an original sight foew kind of history from below, a
people’s history free of nation constraints” (12).

The word “subaltern”, borrowed from Antonio Grainaoed sometimes used
to refer a concept as vague as the “people”, iallysdefined by Subaltern Studies
scholars in contrast to the term “elite”, whichcwlonial or postcolonial situation
signifies “dominant groups, foreign as well as gatious” (Said 44). Said further
says:

The ‘subaltern’ then represents the demographiereice between

the total Indian population and all those [....]désed as ‘elite’. Some
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of these classes and groups such as the lesskgeutsy,
impoverished landlords, rich peasants and uppedlestipeasants who
‘naturally’ ranked among the ‘people’ and the ‘sitdan’, could under
certain circumstances act for the ‘elite’, as exy@d above, and
therefore be classified as such in some localgional situations-an
ambiguity which it is up to the historian to sout @n the basis of a
close and judicious reading of his evidence. (44)
Although Subaltern Studies focuses on South Asdyistorical discourse has
resulted in the term “subaltern”, generally refegrio groups of inferior rank in other
areas of the world, as other historians seekscatéoand reestablish the agency of
these groups. Subaltern equals the people who“exigheir own, that is,
independently of the elite” (2). As will be expldriaere, the problem with such a
definition of subaltern is that it imagines thestgnce of two totally separate political
realms, one belonging to the elite and the othénecsubaltern.

The term ‘subaltern’, which comes from Latin rgobthat is “under” plus
aktermeans “other”, literally refers to any persontw group of inferior to rank and
station. The subaltern has now become a typicalteagsign the colonial people
who employ this discourse. The whole idea of s@palsubject is now to resist this
European discourse rather than obey with it. Enmtsubaltern’ refers to the
marginalized or exploited people, whether in teohelass, caste, age, religion,
ethnicity, and gender. The most well-known violatferpetrated over the subaltern
people, is the effacement of their identity in difcial account. The subalterns are
marginalized, thinking that, they can not speakigtothey are conscious of the
control or marginalization. They lack the langua@éheir own, which can express

their pain and sufferings. Not only the languabeytlook the theoretical strategies,
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thus, the marginalization becomes a continuing¢ssc

The very term ‘subaltern’ was first used to refers¥als and Peasants in
Medieval period. By seventeenth century, it wasiuseposition for the lower ranks
in military signifying them as peasant origin. Bglgeenth century, the writers and
the historians started writing novels and histoalesut military operation in India and
America from the subaltern perspective. Later @wibry term got a rather genuine
voice, when Antonio Gramsci adopted the term terrédfose groups in a society
“who are subject to the hegemony of the rulings#as$ (76). Peasant, workers and
also other groups may fall under the term subadteso are denied to access to
hegemonic power. These subaltern classes are ftrctdy away from the
hegemonic power and suffer the exploitation ofrtiiasg classes.

When subaltern Studies group emerged, it had tagehe issues concerning
on various aspects of subaltern people irrespeofigaste, gender, color profession,
space, and class. Only after the publicatioBwbaltern Studies |\the subaltern
studies group came to be attentive towards wonseress There were few essays that
slightly touched the women issues. With the indosif Gayatri Chakrabarty Spivak
in Subaltern Studies N§ubaltern Studies entered a new domain: femirfire.
clarified that the subaltern as a discourse tolspadehalf of the marginalized
groups has not paid attention to women as doublbnexed both by the patriarchy
and colonization. She is amazed at its “indiffeeetecthe subjectivity, not to mention
the indispensable presence, of the woman as tliseatmstrument” (385). Despite the
fact that Subaltern Studies group is “scrupuloussitonsideration towards women”
(356), the core member of the group ignore the togpthe concept-metaphor woman
provides in the functioning of their discourse. HeEminist agenda includes the

complicity of female writers with imperialism.
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The silencing of subaltern women, Spivak arguesrks the limit of
historical knowledge” (247). It is impossible tdrieve the woman'’s voice when she
was not given a subject-position from which to $pddnis argument appears to run
counter to the historiographical convention ofiesal to recover the histories of the
traditionally ignored women, workers peasants, mintbrities. Spivak’s point
“however, is not that such retrievals should notibdertaken but that the very project
of recovery depends on the historical erasure®ttibaltern voice” (251). The
possibility of retrieval, therefore, is also a sjrits impossibility. Recognition of the
aporetic condition of the subaltern’s silence isassary in order to subject the
intervention of the historian-critic to persistémterrogation, to prevent the refraction
of “what might have been the absolutely other entiomesticated other” (253).

The potentiality of this deconstructive positiorsimeen explored effectively
in the recent readings of the archival documenttherabolition of sati, the Hindu
widow sacrifice in the early nineteenth centuryeHistorian encounters these
records, as evidence of the contexts between titisiBcivilizing mission’ and
Hindu heathenism, between modernity and traditama, as a story of the beginning
of the emancipation of Hindu women and about tinén lmf modern India. This is so
because, Lata Mani shows, “the very existenceesgdldocuments has a history that
entails the use of women as the site of both thenéa and the indigenous male
elite’s constructions of authoritative Hindu traoiits” (121). The questions asked of
accumulated sources on sati whether or not therdmof widows was sanctioned by
Hindu codes, did women go willingly to the funepgke, on what grounds could the
immolation of women be abolished come to us malketheir early nineteenth-
century history. The historian’s confrontation tgd@th sources on sati, therefore,

cannot escape the echo of that previous rendezvous.
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Consequently, as Spivak states starkly, the deéfiteo room for the
widow’s enunciatory position. Caught in the contsgr whether tradition did or did
not sanction sati and over whether or not the widelitfimmolated willingly, the
colonized subaltern woman disappeared, “she wargliy extinguished for her dead
husband in the indigenous patriarchal discourseffered the choice to speak in the
voice of sovereign individual authenticated by coddism” (306). The problem here
is not one of sources but of the staging of theatkeht left no position from which the
widow could speak. The silencing of subaltern won&pivak argues, marks the limit
of historical knowledge. It is impossible to retéethe woman’s voice when she was
not given a subject-position from which to speake Birgument appears to run
counter to the historiographical convention ofiesal to recover the histories of the
traditionally ignored women. Spivak’s point, howevés not that such retrievals
should not be undertaken but that the very pr@éotcovery depends on the

historical erasure of the subaltern ‘voice’ ” (24The possibility of retrieval,
therefore, is also a sign of its impossibility.

The subaltern women, despite their contribution poténtiality, remain
unheard the way the subaltern insurgents did defipgir active participation in the
anti-imperialist insurgencies. Spivak thereforakisi that “woman is the neglected
syntagm of the semiosis of subalternity of insuny&1§395). In other words, she
aspires “to show the complicity between subjectajgct of investigation: the
Subaltern Studies group and saubalternity” (358)s Tomplicity leads the historians
and theorists to ignore “the simple exclusion &f shubaltern as female (sexed)
subject...” (359). Spivak not only translated Mahkei Devi's ‘Stanadyini’, but

also wrote a commentary on it. In her witty comnaeynt'A Literary Representation

of the Subaltern: Mahasweta Devi's ‘Stanadyinifiesaargues how women are denied
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their subjectivity, their voice. Whether the womarooked ‘from below’ merely as a
sexual object or ‘from below’ as a goddess, shiedsiced into the object of the
male’s desire.
In the 1970 and 1980, an important task for fenitmeory was to establish
gender as a category that had been rendered ilevisibniversalism of various kinds.
Women'’s groups investigating ‘dowry deaths’, dentiated how the designation of
the family as private domain restricted women’seasdo protection against domestic
violence. They exposed the collusion of the lawiceo medical system, and the
family in classifying these deaths as suicidesieStisaru and Tejswini Nirranjana
argue:
Feminist scholars worked to salvage gender and wmngsues from
being subsumed by class analysis, sought to exienilarxist
understanding of labour to include domestic prodactand pointed
out the marginality and vulnerability of women retworkforce;
disciplinary formations such as history or literatwere critically
discussed, and alternative narratives produceddhegrounded
women. (233)

Young middle-class women began to declare thatwesg against the reservations

for women that had been announced in Andhra Pradeshstance, as well as

against the idea of reserving seats for women liptransport.

After examining the case of Bhuvaneshwari’s s@cipivak concludes that
“the subaltern can not speak” (104). The criticgehattempted to interpret this
statement on various ways. Mostly, it has beermrpnéted as the lack of means and
strategy on the part of subaltern to speak on their. Clearly, the strategy of

presenting the women as subaltern clarifies Sps/pksition in the imperial as well
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as patriarchal society where women’s voices andractlways remain unheard. So,
her position appears to reflect the meaning oftlimltern at best. This is one of the
reasons why the woman'’s issues are so widely diecuim subaltern studies.

It is widely recognized the religious beliefs gdctices of subordinate caste
groups. Dipankar Gupta has recently attemptedtaridal explanation of the
transition from Verna to jati; and practically ey@ultural region of India has its
share of studies relating the regional caste straavith changes in production
structures over particular historical periods. $anty, we can make determinate
distinctions by quantity among all castes if wedawsimilar definition —for- self of
caste. The most powerful candidate in socioloditeriature for this definition of
casteness is hierarchy. Partha Chatterjee argdesatchy fixes a universal measure
of casteness so that, at any given time and plaeemmediate qualitative diversity
of jatis can be ordered as a quantitative ranking scale of hierarchy” (179). The
universal measure appears for each particular eastedeterminate position,
guantitatively fixed and hence comparable, in tieednchy of all castes.

Dumont does something more, which also happehe the next step in our
immanent critique of caste. The being-for-self a$te, namely hierarchy, can be
shown to imply a contradictory essence. As sooneagy to arrange the determinate,
here-and-now, evidence of the ethnological materialsequence of change, we will
discover in place of the immediacy of being, ondhe hand the reflected or
mediated self-identity of caste and on the othegl&repulsion or difference. In
Dumont’s argument, “the force which holds togetier different castes within the
whole of the caste system is the ideological fafcgharma” (25). It is the
construction of ‘dharma’ which assigns to each’‘j&t place within the system and

defines the relations between jatis as the simetias unity of mutual separateness
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and mutual dependence.

Kane notes the agreement of all medieval dharrtras@sts on this point and
cites the sustasamhita which states explicitly that'several castes are like the
species of animals and that caste attaches tootihyednd not to the soul” (52). The
point, however, is that as soon as these disaegre recognized as particular
forms belonging to the same class of entitiesthey are all recognized as castes, the
finiteness of discrete qualities will be negabgda being-for-self of caste embodying
the universal measure of casteness. There is inlgolpeliefs and practices of caste
an implicit critique which questions the claim bétdominant dharma to unify the
particular jatis into a harmonious whole and whcits forward contrary claims.
Partha Chatterjee argues, “Just as the effectiganiahe claims of the one dharma is
contingent upon the conditions of power, so alsothe possibilities and forms of the
contrary claims conditioned by those relations@ipr” (185). In their deviance from
the dominant dharma, the popular beliefs draw upendeological resources of
given cultural traditions, selecting, transformagd developing them to cope with
new conditions of subordination but remaining leditoy those conditions. . Partha
Chatterjee further argues that “the negativitynafse contrary claims is an index of
their failure to construct an alternative univertsathe dominant dharma and is thus
the mark of subalternity” (185). The object of sitdxan project must be to develop,
make explicit and unify these fragmented oppos#timnorder to construct a critique
of Indian tradition which is at the same time digtie of bourgeois for equality.

Marxists have chosen two approaches. Most havesdrthat caste is a feature
of the superstructure of Indian society and ouglie understood in terms of its
efficacy as an ideological system which reflectslthasic structure of material

relations, the latter of course being characteringdrms of class relations. Other
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have suggested that caste is in fact the espetmalign form of material relations at
the base, with its own historical dynamic; castegther words, “is the form in which
classes appear in Indian society” (175). “The agseof Brahmanical dominance”
says Ramakanta Chakrabarty (322), “in a religioogement which was rooted in
mysticism, and which was anti-caste and anti-iateilal, inevitably led to the growth
of deviant orders” (324). He then gives an accafihe origins, mostly in the
eighteenth century, of some of these orders whietewsually founded by Vaisnavas
from the touchable Sudra castes and which usuatlyahfollowing among the trading
and artisanal castes, the untouchables and sonsetiiipals converted to the new
faith.
The PoA Act implies that motives for caste atr@stare over determined, and
acknowledges the vulnerability of all dalits to leioce. Milind Wakankar writes:
One of the important effects of the term ‘casteaty’ is that it
converts ritual or cultural forms of disabilityge prohibition from
temple entry or derogatory caste names, into legalynizable forms
of harm or injury. States of being are thus tramsfed into cognizable
injury by laws such as the PoA Act, and this idprated on a model
of dalits recognition that binds dalit identityttee body, and
perpetuates the idea of physical vulnerability asradition of dalit
existence. (142)
Therefore he suggests, the passage of laws tocpa#bts from caste violence is as
important as the more familiar discourse on untabdity, though as yet there has
been little attempt to trace how these two sefsotities have intersected. On three
September 1991 thdaharshtra TimesndTimes of Indiecarried news about the

persistence of untouchability in Marathwada’'s g#a. Wakankar further argues:
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The journalist Rajdeep Sardesai noted inTtimeesthat an NGO based
in Vasai and the Nirmala Niketan School of Socialr/ Bombay had
conducted a survey between 6 May and 26 May 198é stirvey had
found that over eighty percent dalits did not htneeright to enter
temple in Marathwada that they were barred fromrmomwater
sources, preformed defiling labour, and faced jgalidiscrimination.
(158-59)

Sardesai’s report concludes by noting that thent&pfinding questioned

Maharasthra's claim to being a progressive sthtereégion that had produced Pule

and Ambedkar.

Both politics of untouchability and struggle oymlitical power came to be
highlighted in the press accounts. As various govental agencies began to
articulate with growing newspaper coverage of teng the local context of caste
relations became important because they were uderto contain the sociological
conditions of possibility for Sawne’s murder. Evanre significantly, Ram Dhan
argues, “Tensions between dalits and upper caatksxXisted since the demand for
renaming Marathwada University after Babasaheb Atkée and the large scale
violence against dalits that the ‘Namaantar’ mowveintas unleashed during 1977-8"
(162). Thus Ram Dhan'’s report provided a politegblanation for Sawne’s murder,
connecting this discrete instance of caste crimb much broader upper-caste
resentment against dalit militancy.

Between 1974 and 1978 dalits attempted to markidogn space in Bombay
through the action of a group of young militant8ezhthe Dalit Panthers, rename the
regional university in Marathwada in honour of Brasm Ambedkarm, and erect busts

of Ambedkar and fly the blue flag across Marathvimddlages. So important was
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the proliferation of signs such as Ambedkar’s lmudtlue flags, that they changed the
urban and rural landscape. These were importanhsnaiaannouncing a new dalit
identity. Milind Wakankar writes:
Panther self-identification through virulently antsteist political
rhetoric claims to city spaces such as slums asité®f both
exploitation and radicalization, and the turn tamipen’ or
criminalized life styles were all perceived as i@t by the state. The
Panthers were kept under police surveillance. Deds also became a
matter of metropolitan sensibility and aesthetléfeshioning at this
time. The Panthers made the namaantar strugglecaktaspect of the
militant, masculine urban politics they support@d7)
The ‘namaantar’ became a matter of importanceltarudalits, focusing policy
towards the matter of reservations in jobs and slshgegregation in urban housing,
and the presence of the caste blocks in slumslaaals. The demand played out
differently in Marathwada, however, because of tegion’s history. The discourse
of caste violence is important in producing newrfsrof legal subjectivity and
changed forms of caste embodiment. The desecratidmbedkar and Buddha
statues, harm to dalits’ livelihood by destroyinggeerty or expropriating land
legally, and the use of caste-based insults ardithet results of dalit politicization
and collective struggle.

The postcolonial state’s discourse on untouchgl®lables a new political
imaginary that makes a critical break with the p&bts has meant that the civil rights
regime instituted by ‘the national state’ has usteyd its task as respecting the
dignity of vulnerable citizen-subjects by protegtiheir physical integrity in the

present in order to compensate for the woundsswbtyi, those practices of
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stigmatization that have caused collective sufterivendy Brown says:

To conceptualize caste relations as constitutitity\atims and upper

caste perpetrators might flatten the complexitfesogial reality, but it

suggests that the caste relationship itself isgoiragined and

understood differently, as intrinsically agonistitowever, the

sociology of victim and perpetrator cannot imadime political stakes

of caste violence. (168)
Laws against untouchability had to be organizediadca capacious definition to
enable the state to see a family resemblance betiealiverse acts performed on
the ground of untouchability. For example, issueemple entry and of the
installation of an Ambedkar statue, although lodatevery different models of social
and political behaviours, both indicated differepinptoms of caste conflict. Drawing
attention to the practice of untouchability by defg it was understood as a form of
discrimination. It could also provide linguistio/erage for opponents of such legal
reform, whereas leaving it undefined could allow $itate greater freedom in locating
and punishing it. The consequence of these lauddtadmpts to bring dalits within the
domain of political modernity has meant, howevieat the state constantly
reinscribes the habitus of untouchability intoldtseaucratic functioning without
acknowledging it
Subaltern Consciousness as the Voice of Resistance

Subaltern consciousness is hot debated issuebalt®rn Studies. Spivak, in

her seminal essay “Subaltern Studies: Deconstigi¢tistoriography”, gives a
deconstructive reading to the activities of Sulval®&tudies Group up to their third
volume. She tries to assess their work in her mgitLike other many critics, she, too

finds problem with their compartmentalized viewsohsciousness. While assessing
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their work, she comes to realize that it somehmemebles deconstruction, which puts
the binary oppositions like elite/subaltern undesare. Their project, in her view is
rather positivist one as it aspires to investigdigcover and establish a subaltern or
peasant consciousness. Spivak, however, thinksdbasciousness, here, is not
consciousness-in-general, but a historicized palitspecies, subaltern
consciousness” (338). She, therefore, regards efffeirt to recover peasant
consciousness as strategic use of positivist aaient in a scrupulously visible
political interest. She suggests, “its own subaltgris claiming gpositivesubject-
position for the subaltern might be reinscribec asrategy for our times” (345).
Subaltern writers endeavor to establish the serafieople as the subject of

insurgency. That's why they propose to focus oraieln consciousness as their
central theme. Otherwise, the subaltern peoplgigance of insurgency would be
turned into a history of events without a subj&pesh Chakrabarty in his essay,
“Invitation to a Dialogue” writes:

The central aim of the subaltern studies is to tstdad the

consciousness that informed and still informs paaitactions taken by

the subaltern classes on their own, independehtyy elite

initiatives. It is only by giving this consciousises central place in

historical analysis that we the subaltern as mak#ére history s/he

lives out. (374)
Guha holds the view that the alleged ‘peasant ¢onsuess’ is a strategy they have
got to adopt for establishing subaltern peoplenaauaonomous domain having their
own history. Spivak finally suggests Subaltern &sdroup to follow “reading
against the grain” approach because it “would lgetgroup off the dangerous hook of

claiming to establish the truth and knowledge efshbbaltern and his consciousness”
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(356).

In his essay “Elementary aspects of peasant ineayjé&suha, too, depicts
tribal revolt as the subaltern rebellion, whicltanpletely different from nationalism.
Subaltern Studies, in David Ludden words, “entéhedacademic scene by asserting
the complete autonomy of lower class insurgenc®).(It is equally remarkable that
the scholars from inside and outside Subalterni€uthve established subaltern’s
people’s everyday resistance against elite claaséssic feature of life in the
politically decolonized spaces like India.

Subaltern consciousness has been always a cpbaal of subalternity. The
peasants or subaltern groups tend to resist tteedeimination. It emerges as an
invariant feature about subaltern group, which rsake discussion on the subaltern
mentality fruitful. The subaltern people resisted bourgeois nationalist as well as
indigenous elite leaders by disobeying their ordéhey would take part in the anti-
imperialist movements in their own traditionalishyv They would derive the terms
from the idioms of their everyday life so that thmuld make these struggles their
own. Hence, ‘defiance’ is not the only charactarisehavior of the subaltern classes
but also “submissiveness to authority” equally imi@ot feature of their behaviors.
The question of unrealized potential arises odhefdistinct articulation charactering
insurgencies at the grass root a Ranjit Guha wiasnass struggle will tend
inevitably to model themselves on the unfinishegjqut of Titu, Kanhu, Birsa, and
Magher Singh” (336).

Religion often is an important in subaltern praesmgainst an order that
perpetuates operation and distress. As observ&libwyt Sarkar, “a crucial feature of
the concept of breakdown of authority in its maxgeme form is it's predominantly

magic religious character, natural and indeed table in a peasant society which has
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not undergone the process of ‘disenchantment ofvthréd’ partially brought about in
the west in the post-reformation era” (308). Faagaat, religion is an essential and
integral part of their everyday lives. It also neds between themselves and those
forces, for good and evil, appears to lie beyomir ttontrol. The workers become
more conscious regarding their welfare and rigiis.observed that there is an
urgent need of working class organization, whiclulddight for the betterment of the
entire workers. The workers should become unitetthgothey could give pressure to
the authority. The government in Dipesh words hescdbed this labour force in
1933 as “perhaps the largest and the most compaap @f workers with identical
interest in the world” (116). It was not just thadgher frequency of strikes however
that made the authority takes notice of them; titbaities were also sometimes
worried by their longer duration” (118). He provsdan answer to the question of why
trade unions made little headway despite evidehteeourge for protest among
workers.

The emphasis on subaltern autonomy and conscictigieesonstrates variable
reactions and results as the subject encountereliff historical experiences. For
example, the Devi movement of 1922-23 in south @mpaas distinguished by the
tribal solidarity secured substantial gain for #aevasis in their struggle against
exploiters. The same movement, however, represenséaje in the growth of a class
of richer peasants within the ‘adivasi’ communifyre subaltern classes believe that
those who hold power over them, whether money lendgain traders, land holders
or officials, should not abuse their power but &gponsible to subaltern needs. So the
protest is accordingly directed not to overturnghper ordinate classes but to
reminding them of the proper use of their powert Bhen the authority ignores the

peasant “they constitute a continuing form of psot®y poorer peasant acting together
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in small bonds, against it” (Arnold 90).

Thus, Subaltern Studies has focused on need fistaese against elite classes
as a basic feature of life in the politically demauked spaces like India. Spivak says
that women are doubly colonized by patriarchy avldrization. Though, they
participate in many insurgency and movements it ttoice are unheard in history.
Different movements are organized by feminist, Wwhsbows that they are conscious
about their marginalization and fundamental rigbipankar Gupta argues that
religious belief and practices play major role abardinate caste groug3harmahas
constructed eadati and also defines the relation betwgsrs. Milind Wakanar
argues that formation of young militants callediDRanther, is announcing a new

dalit identity.



[ll. Subaltern Consciousness in Rohinton Mistry’sA Fine Balance: A Textual
Analysis
Rohinton Mistry, inA Fine Balancenot only talks about the subalterns’

sufferings and plight in contemporary Indian sogiéut also tries to show the
subaltern people’s consciousness resisting aghi@stominating ideologies and
voicing for their rights. Throughout the novel, tmajor characters protest against
domination, ask for their rights and act as conscimgencies against the dominating
ideologies in India of 1970’s. So, the researchhetext, explores the subaltern
consciousness and attempts to speak on behalé abtthmon people. Though some
critics think that subaltern can not speak but liretbis novel Mistry presents the
characters like Dukhi, Narayan, Ishvar, Omprakash@ina who are not only
conscious about their rights, but also speak agt#irsdominant ideologies of the
1970s India. Characters like Dukhi, Narayan, Istarad Omprakash are from
chamaarcaste and Dukhi turns his son Narayan and Istoveilor. And these
characters are conscious about the upper castadtiom and about their culture; so
they act as a conscious agency. Omprakash is af $darayan who is the most
rebellious character of the novel, who always tesigainst all kind of authority.
Dina is a female character and belongs to Parslyfamhich is a minority group of
India. She is also aware about domination andatsciously for her rights as in the
following quote:

One morning, after swallowing his last gulp of tea,said. ‘I'm very

late today, Dina. Please wash my things.” ‘I'm your servant! Wash

your own dirty plates!” weeks of pent-up resentmsarhe gushing.

‘You said we would each do our own work! All youin&ing things

you leave for me!’ ‘Listen to the little tigressaid Nussan, amused.
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‘You must not speak like that to your big brothehided Mrs. Shroff

gently. ‘Remember, we must share and share aliie’s cheating!

He doesn’t do any work! | do everything. (19)
This very paragraph establishes a kind of protgainst the patriarchy. Rohinton
Mistry, in the beginning of the novel, presentsdesatral character as a protesting
subaltern against the so called authority consgjodkissan, who bears all
responsibilities in the family, says every membigiamily must do their work but
after a few days, he ignores the work and impogewbrk to his sister. Dina, the
female character, knows her brother’'s dominatiah s#trows her anger towards him.
She knows that her brother gives leave to theuwrasgrto exploit her.

The society has always dominated the women edjyeicighsian country. But
it does not mean that women can not speak or theyat protest. In the novel, the
protest can be seen in two levels; in physicaliangtrbal. When Dina is in temple,
the priest tries to exploit her sexually but she:

Squirmed in the grasp as he patted her head, ruidyeankeck, stroked
her back and resembled flakes of grated cocondtitatraped her
cheeks and forehead. He released her just whemasheummoned
enough courage to tear her trapped body from his.a{20)
In patriarchal society, subalterns are heavily epped in physical level. Male, always
try to play with female body, seek the chance fg@ktheir body. The very priest of
the fire temple is famous for his act to take bi#mdthis position. He always takes
advantage of female innocence and the religionaBiralso exploited physically
when she goes to the fire temple with her brotHere the priest tries to play with
Dina’s body when he hugs her to bless. But Dir@isscious with such kind of

exploitation and protest against it courageously.



36

Subalterns were deprived from their basic righthe contemporary society
of 1970s India. Education is the most necessangtfar the better life and future.
But the dominant figure of the society always mab&s to take the subalterns rights.
Patriarchal society does not allow education fom&a. If women are studying in any
educational institution, the patriarchal societyayfs tries to stop them by making
some excuses, which can also be seen in Nussary téeent of Miss Lamba to
promote you.’ ‘But the fact remains that your résalre hopeless. I'm not going to
waste money on school fees for another year” @gainst this Dina argues: “You
make me clean and scrub all the time. | cannotystoideven an hour a day! What do
you except?’(26). After the result of the gradeenNussan makes the oar to stop her
sister Dina’s schooling. Though Nussan never saysdes not like female are going
to school but his behavior and act show that lomésof the representative of the
patriarchal society. But Dina is aware of why herfprmance is not good in exam;
and her condition in her house. Nussan never gheetime to study Dina and forced
her to do household works after and before heracho

Rohinton Mistry presents the character like Dimho is familiar with the
authority and its domination, acts like a consciagency. She not only knows the
authority but is also aware of how the society fioms. In male dominated society,
males do not give value to the females whether #neytheir mothers or
grandmothers. Male gives importance to male andysdveonceal with male not with
women and also takes suggestion from male only.rnBlntor says, “She held her
breath and hugged him, then poured out her troublagorrent of words. ‘Please,
Grandpa! Please tell him to stop treating me liks!t(27). These very lines show
that how much the character is conscious of hétsignd against the domination.

After her brother’s decision to stop her schoolisize complains about her brother’s
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domination and decision with her grandpa who Iwés her uncle. Though she lives
with her mother and brother, she complains withdgrandpa instead of her mother
because she knows that her brother does not tisteer mother because she is also a
female but the grandpa is male and Nussan neesrdding against his wish. This
shows that Dina is very much aware of the domimagind knows the system of the
male dominated society.
Marriage is a private affair and every individhal right to choose their
husband and wife. No one can impose his or hesidpan anybody against his or
her wish. However, in male dominated society, fesalight to choose their husband
is prohibited and the very function of choosingltared is controlled by the male
members of the family. Such a patriarchal sociegysdnot allow women to choose
their husband. But the central character Dina wagainst this convention too:
‘I'm going to married’, announced Dina at the dinteble. ‘Ah’
beamed her brother. ‘Good, good. Which one isally®r Porus?’-
these two being the gents he had most recentlydated. Dina shook
her head. ‘Then it must be either Dara or Firdosaid Ruby. Smiling
meaningfully. ‘They both are crazy for you.” ‘Hisume is Rustam
Dalal.” Nussan was surprised; the name did notrigeomong the
numerous candidates he had brought before Dinatbggyast three
years. Perhaps it was someone she had met at fgatiigring so he
detested. ‘And where did we come to across him?2 tdn't, | did?’
(35)

The above paragraph shows that Dina is so muchesamut her rights. Dina knows

that the marriage is a private affair and she ceeter life partner though she knows

that it will not please her brother. Her brother, three years, invites the most eligible
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bachelors to his home. They are from different ggeions and well family
background but Dina denies choosing one of thera.vEny act of not choosing is
also can be taken as the resistance. Her decisimamiage with Rustam Dala, whom
she chooses by herself not by her brother, alsevskire rebellious act against the
male dominated society.

Most of the people want to be independent. Thengtt for independence or
taking decision to live their life independentlyaagst the authority is also a kind of
protest. In this context, Dina asserts, “Actuallijave decided to live in Rustom’s flat
from now on. | came only to ask if you could finésome work’ (53). Dian takes the
decision to live alone in her husband’s flat after husband death but this decision
does not please her brother. He wishes that hey sisould live with him because he
thinks that it's his duty to take care of her. Tél®ws that Dina knows how to live
her life after her husband’s death. Both, atterapirfdependence and one’s own will
and wish to spend the life emerge from her subattensciousness.

In 1970s when India was running through state geray, cities were going
over crowded and it was difficult to live for suteahs. There was a political crisis
and it was hard for subaltern people to sustaiim liie. There was every where
domination and exploitation against the common fgedput to some extent, the
people of the contemporary society were aware cif si domination and
exploitation. This fact of contemporary societyimdia of 1970s is reflected in the
text. The text reflects:

Dina hated the smell; besides, a stray spark dowid a hole in the
cloth. “You shouldn’t smoke anywhere,” she saidsitle or outside.

Cancer will eat your lungs.’” ‘We don’t have to wpabout cancer,’
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said Ompraksh. ‘This expensive city will first et alive, for sure.’
(77)
Omprakash and Ishvar are tailors who work for Dimbaer flat. They come from
village in search of job. They do not have ratiandcso they eat at hotel and live in
jhopadpati which is illegal and always has a thodafovernment to come and destroy
the house. Further, they are not properly payimgHeir work. Though the characters
know that they are cheated by the authority buttieedifficulty to go against it. The
above lines also show the tailors consciousneti'eafontemporary India and the
domination.
Rohinton Mistry’s characters are equally conscimuhe growing pace of
capitalism in India of 1970s. In capitalism, the@italists try to cheat others to get
more profit. The most rebellious character, inribgel, Omprakash is more aware
about his wage and argues with Dina:
‘And what is the name of the company you go ®l&d about his
grumpy silences having ended, she almost blutgedhe name, then
pretend not to have heard. He repeated the guestihy bother with
the name’, she said. ‘All that | am concernedistthe work.” ‘Very
true,’ agreed Ishvar. ‘That’s what interests ls®.aHis nephew
scowled. After a While he tried again: was themé/ one company or
several different ones? Was she paid a commissiamset price for
the complete order? (78)

After the arrival of the Dina from the export comgdrom where she brings clothes,

Omprakash who remains most of the time silent @uhnis work shows his

consciousness by asking her questions. Dina wakgden the tailors and the

company and takes the commission with out doinggleswork of sewing.
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Omprakash’s dialogues show that he is well famiidh the condition. His questions
make clear that he wants to work direct for compamg wants wages directly from
the export company. Omprakash further says, “Skatstus. We should directly
work for Export Company. Why does she have to déénmiddle?” (81). His uncle
who is with him does not show any interests inn@phew’s talk. So, there is the lack
of collective consciousness because all the subaltge not conscious to their rights
and domination to them. With out the collectivesaousness the subalterns can not
get their rights.

Workers are much more exploited in cities thawililages, the growing
capitalism implants the seed of profit seeking &y in every field. We can take the
dialogue which is asked with the authority abosther concerned subject also as the
subalterns’ awareness. And also the dialogues leette two subaltern characters
against authority show their consciousness andli@eattitude towards the
authority. Omprakash interacts with Ishvar:

‘Leave it, yaar. She treats us like slaves, andtgtkuof independence.
Making money from our sweat with out a single stifikom her
fingers. Look at her house. With electricity, waererything. What
do we have? A stinking Shack in the slum. We’ll eewollect enough
to go back our village.” ‘Giving up already? Thatis way to win in
life. Fight and struggle, Om, even if life knocksuy
around.’Omprakash went to the back room and retbwith a pair of
scissors. He clutched it with both hands and thhestrically into thin
air. ‘Hold this at her throat and she will tell whatever we want to

know.’ (82)
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Omprakash and Ishvar are well aware of their pliglsind exploited condition in the
occupation. Dina locks them and goes to the exqmortpany. She does not allow the
tailors to know the export company’s name but Ogsh shows his anger towards
her because she has exploited them. He complathshgi uncle that they are
working hard all the day but Dina does not do ihgle stitch and lives in well
facilitated flat while the tailors live in illegalilapidated huts. Omprakash shows his
awareness about their exploitation. Dina works asdalle man and do not pay tailors
what they should be paid. Omprakash knows the feetyso he wants the name of the
export company in any cost to finish the economit physical exploitation made by
her.
Dina is in problem because she is not alloweditotailoring company in her
flat. The rent collector is always in patrolling Bma makes a story about the tailor’s
presence in her flat. But by showing his anger tovias changed identity,
Omprakash shows his resistance though he know¢ thatrent collector throws
Dina from the flat they will loose their job andstnot sure that they will get another
one. He is conscious of his identity and says:
‘I am a tailor, not her maadherchod servant whoepseand mops,'...
‘Trouble for whom? For her. Why should | worry? \@en't even get
fair rate from her. If we are dead tomorrow, shi gét two new
tailors.” ‘I'm sick of the city. Nothing but misergversince we came. |
wish | had died in our village. | wish | had burneddeath like the rest
of family.” (91)

Subaltern consciousness can also be seen in yddtitprakash is conscious and

proud of himself as a tailor. Since Ishvar and Cakpsh are from the village they go

through lots of suffering. Omprakash’s dialoguevgbi@a miserable life they are
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living. They are working all day but can’t live atker life but the person in the

middle of their work is living luxurious life. Ompakash even wishes to die because
he thinks this is the ongoing process. He knowsithlaey die Dina surely find two
new tailors and they will also be exploited likett This shows his consciousness of
contemporary capitalist society and subalternsHike.

The religious beliefs and practices of subordiraiste groups, in such
contexts, function as “the force which holds togetie different castes within the
whole of the caste system is the ideological fafcégharma” (Dumont, 25). It is the
construction oflharmawhich assigns to eagéti, its place within the system, and
defines the relations between jatis as the simetias unity of mutual separateness
and mutual dependence:

He had worked hard all day, yet he had been thdaahd cheated of
his payment. ‘On top of that, my foot is crushda,said. ‘I could kill
that Thakur. Nothing but a lowly thief. And theyeall like that. They
treat us like animals. Always have, from the dalysw forefathers.’
‘Shh’, she said. ‘It's not good for the boys to heach things. It was
just bad luck, the mortar breaking, that's all.5fit in their upper-
caste faces. | don’t need their miserable jobs fnow on.’ (105)
Religion functions as the main cause to margingleeple. Its laws and orders
prevent lower-caste people to work as so callecguppstes do. Dukhi, who belongs
to the chamaar community, is assigned for the wépounding chilies. The breaking
of mortar was an accident but Thakur blames DukHieen does not pay for his
work and hits him badly. The above paragraph shbatsnot only Dukhi, but also his
forefathers were/are badly exploited by the scedalipper caste people. His dialogue

shows he is conscious not only with the presenditiom but also with the past. And
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his declaration--not going to the upper caste’s &ois a kind of resistance which he
can do from his position.

Lower caste people are heavily exploited by theengaste people in the
name of religion because they think that they reah right from god to exploit
dalits. Even they are not allowed to complain altbeir domination and moreover,
most of dalits do not dare to complain. Whenevéitddeomplain it is taken as a
crime, though it acts as a resistance in subattensciousness:

‘How much he slapped my sons-you should see thailien faces,
Panditji,” said Dukhi. ‘And their backside look&di an anger tiger
raked them with his claws.’ ‘Panditji, some timedgvas hammered
badly Thakur Premiji for no fault of mine. But | didt come to you. |
did not come to you. | did not want to trouble yqa12)
After Dukhi’s sons are badly beaten by the scheather in the name of spoiling the
class room, he dares to complain with the highestgn of the village. Though he
uses soft language and tones in his complain,drig act is rebellious.

The discrimination is not limited between the upgpaste and the lower caste
but there is discrimination within the lower catie. So the subaltern representative
in the text is conscious about this issue too. amawho belongs to chamaar family
and allowed Bhunghi to enter his house; showshbas conscious with such
humiliating behavior should be stopped. Narayath&rargues: “Yes. Because the
uppers treat us so badly. And now you are behgustdike them. If that’'s what you
want, then | am going back to town. | can not like this anymore” (134). Bhunghi
belongs to lower caste which is supposed to berdwan chamaar. He wants to sew

new dress and goes to Narayan but his mother duedlow Bhunghi to enter her
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house because he is from lower caste. Narayarigdysagainst such discrimination
so tells her mother to stop such behavior.

Culture is most important thing in human life awdthe people equally love
their culture and like to preserve their culturelt@res are handovered by old
generation to new generation. The very act of caltwansformation also shows that
how much the person is conscious about his culagrén the following quote:

In the week following Omprakash’s fifth birthdayahyan took him

to the tannery, where the chamaars were busy & \Barce his return

to the village, he had continued to join in thaibdurs periodically,

helping with  whatever stage of skinning, curiraprting, or dyeing

that was in progress. And now he proudly showedatlhisl how it was

done. (139)
Dukhi learns the chamaar’s culture of skinningjragirtanning from his father at the
age of five. Just like Dukhi, Narayan learns thifure from his father in his
childhood. Now Narayan is transferring their cudttm his son. This act of culture
transforming from generation to generation shoves iwareness about their culture.
Now, Narayan is financially strong than other charsan village and his tailoring
business is running successfully. His weekly \isipeople to help them is the strong
evidence of cultural consciousness.

The postcolonial state’s discourse on untouchgl®ables a new political
imaginary that makes a critical break with the p@kis has meant that the civil rights
regime instituted by ‘the national state’ has usteyd its task as respecting the
dignity of vulnerable citizen-subjects by protegtiheir physical integrity in the

present in order to compensate for the woundssbty, those practices of



45

stigmatization that have caused collective suftermiich can be seen in Narayan’s
arguments:
‘Those things, yes. But what about the more impurtiaings?
Government passes new laws, says no more untolichajst
everything is the same. The upper-caste bastadldsestt us worse
than animals.” Those kinds of things take a timeltange. ‘More than
twenty years have passed since independence. Hdwioger? |
want to be able to drink from the village well wioiggin the temple,
walk where | like.” (142)
Narayan who is massaging his father’s feet, delzioeat the untouchability and their
rights. Indian law does not allow the practice nfauchability and government has
passed many laws against such discrimination. Bpeucaste people treat lower
caste people more badly than animals. Thouglsialr@ady been twenty years of
independence untouchability is only stopped in papeit is still practice in Indian
society. Narayan'’s desire to walk wherever he lé&ed to worship in temple shows
that he is not only conscious with discriminatiart blso with his right to live like a
human being.

Moreover, a politician always deceives the commpeoples and also makes
them to dream a luxurious life, equality, educagtmbut in reality they do nothing.
Politician always play with the marginalized pedplemotions and feelings. So,
Dukhi recommends, “There must be lot of duplicafibour country’s laws, every
time there are elections, they talk of passingsdrae ones passed twenty years ago.
Someone should remain them they need to apphathg’'l(143). After the Narayan’s

complain about their ill-improving life, his fathehows his awareness of the
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politicians’ behavior. In every election time, thegomise same thing but do not keep
their promises to which characters of the novelarg much familiar.

Both politics of untouchability and struggle faslpical power came to be
highlighted in the press accounts. As various goavental agencies begin to
articulate with growing newspaper coverage of treng the local context of caste
relation becomes important because they underskaddto some extent, there is the
political and sociological factors played roleSawne’s murder. Narayan knows that
voting right is most important right in democratimuntry. Though he is not allowed
to vote, he wants to use or exercise his rightaian asserts, “Next there is an
election, | want to mark my own ballot. It is stifly right. And | will exercise it in
next election, | promise you. Life without dignis/worthless” (144). Thakur does not
allow Narayan to mark on ballot and he wants ta@se his right. The above
dialogues which are delivered by the Narayn shosvis lequally conscious with his
political right. Further, the situation also malssar that how much the chamaar
community is deceived from their fundamental rightsis type of voting
consciousness, in Narayan, is political consciossméhich encompasses in itself
subaltern consciousness. Since every human igtecgldbeing, the marginalized
people can not remain untouched with the politieg surround them.

Narayan is always aware with his right and treeexercise it. He belongs to
chamaar community that's why he is not allowedde his fundamental rights. But
his very act talking about his rights and tryingetercise his fundamental right shows
the awareness as well as resistance. Such s@sietance is seen in the following
passage as Narayan discuss with election instsictor

He swallowed his fear and asked for his ballot.,'Mat’'s okay,’

explained the men at the table. ‘Just make younbprint here, we
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will do the rest.” ‘Thumbprint? I will sign my futhame after you give
me my ballot.” Two men in line behind Narayan wergpired by him.
‘Yes, give us our ballots,’ they said. ‘We wantnbark our mark.” ‘We
can not do that, we don’t have instructions.” ‘Werat need
instruction. It is our right as voters.’ (145)
In the Election Day, Narayan is in line and he ardi is aware of his rights but also
becomes successful to inspire others to use tighitst Here, he is the role model for
his community, who not only awares himself but afsakes other conscious. The
above paragraph shows that Chamaars are deceoredteir rights and they are
even not allowed to mark on ballot. But Narayan tsdaa mark on ballot though it is
very dangerous task because Thakur can do anyilaithgo him.

Between 1974 and 1978 dalits attempted to markida&n space in Bombay
through the action of a group of young militantezhthe Dalit Panthers, rename the
regional university in Marathwada in honour of Bram Ambedkarm, and erect busts
of Ambedkar and fly the blue flag across Marathvimddlages. So important was
the proliferation of signs such as Ambedkar’s lmudtlue flags, that they changed the
urban and rural landscape. These were importanbhsngeannouncing a new dalit
identity. Thus historical facts are reflecting nettext, Omprakash’s dialogues
throughout the novel, shows that he is most refedland conscious character of the
novel. As Omprakash says:

I will gather the small army of chammars, provitderh with weapons,
then march to the landlords’ house. It will be etsfind enough men.
We’'ll do it like the Naxalities. The strategies doyes by the peasant

uprising in the northeast. At the end of it we wilit off their heads
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and put them on spikes in the marketplace. Theul kill never dare
to oppress our community again. (149)

Here, Omprakash wants to uplift and free his chanmgommunity from all kind of
domination either from the upper caste or the $takkers. Above dialogues by
Omprakash after his parents are killed by Thakur fal of anger which shows the
character’s political consciousness. Just liked&lé movement which turns out in
Bombay in 1997, he also wants to start movementchwvill emancipate all people
from all kinds of discrimination. He further sayb) every low caste family there is
someone mistreated by Zmanindars. They will eagtake revenge, for sure. We
will slaughter the Thakurs and their goondas. Aalice devils” (149). This dialogue
shows that he is not only aware about his communityalso about other lower
castes’ situation. Police force also works for Turakstruction which Omprakash
knows very well.

Similarly, Marxists have chosen two approachesei@ with caste relations.
Most of them have argued that caste is a featutleeo$uperstructure of Indian society
and ought to be understood in terms of its efficasyn ideological system which
reflects the basic structure of material relatiahs,latter of course being
characterized in terms of class relations. Othgelsaiggested that caste is in fact the
especially Indian form of material relations at bese, with its own historical
dynamic; caste, in other words, “is the form in gfhclasses appear in Indian society”
(Rao, 175). Whenever the characters feel thatdiheyot allowed to do things the
way they like. It is also the example of the sudratconsciousness. Once in the story,
Omprakash says: “Our jobs are terrible, that Dinalzdching us like a vulture,
harassing us, telling us when to eat and whenlthb&l84). They are chamaar but

Ishvar’s father and Omprakash’s grandfather chatigeid profession into tailoring
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which is the rebellious act because in Hindu sgqebple are not allowed to change
their profession. Dina, from well family and caated has superior position in society
then the tailors, treats them unnaturally. Dedpitea’s harassment, they are equally
aware of such behavior though they are oppressed.

After the declaration of Emergency in India, linadscommon people become
worse than before. Subaltern people suffer muclerti@n high class people because
the high class people are taking advantage of galitical situation to exploit
common people. They are not only exploited by Hlgiss people, but also by
government too:

The water queue moved forward disinterestedly.v fihispered

among themselves, and there was laughter. The warter tried

again. ‘The Prime Minister's message is that shyis servant, and

wants to help you. She wants hear about the tHiogs your own

lips.” Tell her yourselfl Omprakash shouted. ‘Yoan see in what

prosperity we live!’ ‘Yes! Tell her how happy wesaWhy do we

need to come? ‘If she is our servant tell her tmedere!” ‘Ask your

men with the cameras to pull some photos of ougliotiouse and

healthy children! Show that to therime Minister!” (258)
The above paragraph shows the miserable condititresubaltern people in Indian
society of 1970s. During the Emergency, peopld@eed to do what the government
wants. Government has organized conferences antdbthey forcedly gather the
people. But the people are conscious about thbaltrnity and domination though it
is not effective. We can see the resistance agsucst domination. Resistance does
not mean only violence and fight but the very datat participating or denying

participating is also a kind of resistance whichcae see in the character.
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Rohinton Mistry not only presents the sufferingloé subaltern people but
also presents the characters with consciousness tit@odomination and rights.
Subaltern people are always exploited and dominiagetie high class people. There
is the lack of justice for subaltern people but¢haracters are equally conscious
about such things and resistance. The narratortas$ehe hutment dwellers
straggled back from the pulse of the assault, spenting their anguish in helpless
outrage. ‘Heartless animals! For the poor peopteetis no justice, ever! We had next
to nothing! What is our crime, where are we to g@®5). The government in the
name of beautification of city destroys the illegats where the subaltern people live.
Though the people are paying rent every month, aithany information and
alternative solution the government machines dgstre houses. When government
needs subaltern people they come to them and ageio help but now the same
government is destroying their house. The verysliawe the reflections of the
governmental acts against the subalterns. Thetsubslare conscious though they
are helpless to resist.

However, the resistance is seen in widow charsautethe novel. In Indian
society, people think that a widow woman shouldmatry again and she is not
allowed to live with young men. The patriarchalisbcalso blames women for
wrong things, so, they have to live pure life apdrg rest of the life in their dead
husband’s name. Dina is conscious about such isitydahat's why she denies for
taking paying guest though Ibrahim questions her:

‘So this must be where the young men lives.’ ‘whéaf®e young men
sister your paying guest.’ ‘How dare you! How dgog suggest | keep
young men in my flat! Is that kind of women yourtkil am? Just

because- ‘Please, no, that's not- ‘Don’t to dasufnme, and then
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interrupt me! Just because | am a poor defenceleksv, people think
they can get away with saying filthy things! Suduage you have,
such bravery, when it comes to abusing a weak @melyf women!’
‘But sister, I’ ‘what happened to manhood todaystéad of protecting
the honour of women, they indulge in smearing agfdidg the
innocent. And you! You, with your beard so whiaying such nasty,
shameful things! Have you no mother, no daughte@ should be
ashamed of yourself!” ‘please forgive me, | meamtiarm, | only’
Meant no harm is easy to say, after damage is t(8t®!)

Dina is a widow living an independent life butsithe challenge for the patriarchal
society. After her eyes become poor sighted stekiag paying guest to live
independently. But the society does not allow aowido live in a same flat with a
young man. When the rent collector comes for thestigation of the flat she denies
the rent collector’s claim of living a young payiggest in her room. This shows, the
the society is wrong about the norms and the vadbeds determined.

In male dominated society, it is hard for a wortmfive independently
because the society creates such problems agaansindependence and at last they
need help from man to save them from all kindsrobfem. Dina’s hesitation or
unwillingness to ask help from her brother makesucthat she is conscious about her
dignity. Dina says, “Once again, I'll have to sallony pride and ask for his help,
that’s all” (433). After the rent collector’s hasasent and threat, Dina decided to go
to her brother for his help. She knows that shethésave the flat and live with her
brother that's why she wants help from her brotbesave her independent life.

Males want female to remain within the four walfshe house so they make

them busy in household works. They don’t like feental work outside and to live an
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independent life. Patriarchal society creates #iebthat women should handle the
household works which is economically worthless arade should work outside
which is economically productive. Dina is consciab®ut such things and stands for
equality:
The mood in the flat changed, and Ishavar coulshoip beaming at the
seams he was running off. ‘It will be perfect, Dbag believe me. For
all of us. She will be useful to you also. She cld## house, go to the
bazaar, cook for’ ‘Are you getting wife for Om, a@iservant?’ she
inquired, her tone caustic. ‘No no, not servant’ sid reproachfully.
‘Why does it make her a servant if she does heaeslais a wife?’
‘There can be no happiness without fairness,’ siitk &Remember
that, Om- don’t let anyone tell you otherwise.’ 447
Before the tailors are going their village for Omash marriage, Dina has delivered
her disagreement what Ishvar has told about nesebAbove dialogue between the
Ishvar and Dina makes clear what the male thinksithe woman and what the
female thinks about the female. Dina is aware t¢rigrghal domination and about the
female rights.

In Indian society, marriage is not a private affdis an affair of family.
Women are not allowed to choose their husband #iedtheir family-decision, they
can’t undo it. This kind of situation is worse tharthe city. So, Dina asserts:

Oh, I know. But he may not have a choice. In treasanged
marriages, astrologers and families decide evargtiihen the woman
becomes the property of the husband’s family, tatinesed and

bullied. It's a terrible system, turns the niceisisgnto witches. (492)
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The above dialogue which is delivered by Dina shthas she is very much familiar
with the function of patriarchal society and itsxdoation against the female. She is
against the arrange-marriage because there idefordemale in selection of her life
partner which is their right but they are depriyiemin using the right. Dina’s idea is
that no girl is bad; it's a society which makesnthigad girls. We can say that Dina is
fully developed conscious character.

Subaltern characters’ thinking of killing or elmaiting of the suppressors is a
kind of mental as well as physical resistance beeavithout the elimination of such
people they can not exercise their rights. Thetipaliparties, though they argue that
they work on the behalf of the common people, alitg incline to the exploiter of
the society. Most of the characters of the novelaavare of such things:

‘What about Thakur Dharamsi? [....] Does he mutzidies, to control
the population?’ ‘I think our people should gathed kill the dog.’
Ashraf took Om'’s hand. ‘My child, that demon is feowerful. Since
the emergency began, his reach has extended foowmi village to
all the way here. He is big man now in CongressyPtrey say he will
become a minister in the next elections- if theeggoment ever decides
to have elections. Nowadays he wants to look reéapkx; avoids any
goonda-giri. When he wants to threaten someondphsn’t send his
own men, he just tells the police. They pick upgber fellow, give
him a beating, then release him.’ (519-20)
The subaltern characters are aware of the contampsituation of the society but are
helpless to protest against the domination in gamezed group like the dalit young
group Panther in Bombay. Omprakash, who is morsea@ouns than the other

characters, wants to form the group to get richefdomination over them. His belief
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is that if they are united they can defeat the Tindike-characters of the society. It
proves that Ompraksh is a fully grown up conscichesracter.

The text embodies the subaltern consciousnesattardpts to speak on behalf
of the common people. Rohinton Mistry’s some chiaracare aware of such
domination but there we can not found no groupstasce and the individual
resistance doesn’t work to achieve the goal becthgselite as well as dominators
are, to some or more extent, supported by thergawent power. The narrator’s
assertions further help us clarify:

The way to the clothes shop led past the new Faatdgpning Center,
and Om slowed down, peering inside. ‘You said ThdXuaramsi is in
charge here? ‘Yes, and he makes a lot of monegfaut ‘How? |
thought the government pays the patients to hawvepleration.” ‘The
rogue puts all the cash in his own pocket. Thegétrs are helpless.
Complaining onlybrings more suffering upon theiatie. When the
Thakur gang goes looking for volunteers, the pedioWs quietly send
their wives, or offer themselves for the operatitfiai Ram. When
demon like this is allowed to prosper, the worldstmeally passing
through the darkness of kaliyug.’ ‘Killing such swiwould be the
most sensible way to end Kaliyug.’ (520)
In the name of family planning subaltern peopleexgloited and their complains
against domination does not work because an ingiig unable to defeat such well
covered exploiters. Though the characters are cansdout their inability to gather
the subaltern people under the same flag makeswhesk to fight against elite

domination.
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We have already mentioned that Omprakash is y deeloped conscious
character. His dialogue and activities has prowedl fThough he is conscious about
his rights and domination, he fails to take reveog® gather his people under the
same flag. So, the narrator further argues:
Om spat. The arc of red ended several feet slnaristicky juice
soaked the earth between them. The Thakur stoppleel two men
with him waited instruction. In their vicinity, ppte faded like the
light, fearful of withessing what might follow. Thehakur said very
softly, ‘I know who you are.” He got in the carasimed the door, and
drove off. “You are mad! Bilkool paagal! If you wato die why don’t
you swallow rat poison? Have you come for a weeding funeral?’
‘My wedding and the Thakur’s funeral’. (523)

Omprakash seeks the opportunity to take the revehges family murder, an act of

spiting near Thakur is a kind of resistance no endte fails to take revenge.

Emergency is declared and promises to make evegyitito order but it is
misused by the elites to dominate the subalterplpetn the name of Family
Planning, they grab the people from everywhereteroperation and do not give
money which is offered by the government for theraped people. They are doing
such things for economic benefit and to maintaengb called elites to help the
consciousness. However, the characters are awatkdyuare unable to do anything
because the government is doing such things:

The shoppers watched, perplexed. Then the poligarb® advance
and grab the people. The bewildering captives texsishouting and

questioning, ‘First tell us what we have done! Hmam you catch
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people just like that? We have a right to be hi#gsea market day!’

(529)
In the name of population control, they grab thegbe and take them to the operation
camp; they do not even leave the unmarried yowlgsnan/woman and the person
who have already done it. People try to resistheitr resistance is worthless. Ishvar
argues, “You are a stupid boy, you don’t understahdt it means! | have let down
your dead father! Our family name will die withaaltildren, it is the end of
everything-everything is lost!’ (535). After theanation, Ompraksh says he does not
care about this but Ishvar is very much conscitnasiafuture generation which will
end if Omprakash is unable to become a father. Hgngar is not only conscious
with the manhood and also with their lineage.

In this way, the characters are conscious abeutitéimination and for their
rights. They resist against the domination andiketconscious agencies against the
dominating ideologies. To sum up, Rohinton Mistsuccessful in presenting the
conscious characters like Dina, Dukhi, Narayanyashand Omprakash with their

own voices to resist against all sorts of dominaiover them by any agency.



V. Conclusion

In A Fine BalanceRohinton Mistry presents the marginalized pe@pie the
domination upon them by the dominant ideologies,st+called upper class as well as
patriarchal society. The chamaar characters and,®iho are from minority groups
of India, are presented together to show conscesssregarding gender and caste of
the contemporary Indian society. They are presesubdissively as the novel begins
and later developed as conscious agencies whao agsisist the caste and gender
ideologies though Mistry’s subaltern charactersvazgmized by the dominating
ideologies of the 1970’s Indian society. Mistnktahbout different subaltern groups,
brings them together, shows how the subaltern peana exploited in the society and
finally shows their resistance against the authi@iitd awareness about their rights.
Mistry’s novel in this sense helps subaltern peoplee aware of themselves against
the repressive ideologies.

Mistry presents female character Dina, who isscausness about the
dominating ideologies of patriarchy and resistdrajdhe domination and acts like a
consciousness agency. Dina is exploited withinhoeise by his brother and outside
by the agents of patriarchy. Dina is exploited ptaléy and sexually by the member
of patriarchal society. But she resists againsh slaeninations and breaks the values
of patriarchal society of the India of the 197@éna’s self decision to be married
with Rustom is a great shock for patriarchy becangatriarchal society decision of
marriage is taken specially by the male membetkefamily. So her decision not
only shows resistance but also reflects her consaoess about her rights. Her
decision to live an independent life after her lambs death and her acceptance of a
young paying guest for financial support are exa®spif her challenge against the

patriarchal values which do not allow her independemale self in the
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contemporary Indian society. This act of disobeyag be taken as her
consciousness for and her right and freedom asaselbainst the dominations upon
her.

Similarly, Mistry presents Chamaars who are onthefmost marginalized
people of the 1970’s Indian society. They are Hgaxploited by the so called
upper-caste people. Characters like Dukhi, IsiNasrayan, Omprakash do not only
know the upper-caste suppression, but also regasnst the dominations, to some
extent. Though so called upper-caste people dallmw chamaars to enter to the
temple, to vote in the election and do not payaeably and they even do not allow
chamaars to touch them even with their shadowsetlebaracters, are aware of such
discrimination, fight against it from their sideough effective it is not. Even upper-
caste people blame chamaar for anything goes wrbugghi knows that it is not only
he but also his fore fathers were exploited bysihhvealled upper-caste people. Dukhi
turns his sons Ishvar and Narayan into tailorimgfggsion. And this can be taken as a
rebellious act against the practice and belief ldwaer caste people are not allowed to
change their profession. Correspondingly, Dukhis,Narayan is conscious about
his fundamental right so he allows entering Bhundjiis house though he is from the
lower caste than the Chamaar. His wish to markadletopaper in the election and to
enter temple shows that he is conscious aboutdhergtion and about his rights. He
is killed by Thakur Dharmsi when he asks for hgghtito vote. Omprakash who is a
son of Narayan also acts like conscious agencerAi knows that his family
members are burned alive by Thakur, he wants teegahamaars and arm them to
kill the upper-caste people who dominate them.asiger is due to his consciousness
against the domination. Not only he is consciousuathe domination, but he also

wants to make chamaars to be conscious againgpfier-caste domination.
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Thus, the novel can be taken as a document pregehe consciousness of
the subaltern people against the dominating ideesognd for their fundamental
rights. SoA Fine Balancaloes not only shows the sufferings of the subalpeople
in 1970’s Indian society but also projects thenmhvaibnsciousness that voices against

the operating ideologies for their equal rights.
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